off of blind trust, refusing to consider any scientific evidence that may contradict their beliefs. Within a new atheist framework, religious belief can and should be replaced with faith in science. There is little that is altogether unique about this belief. Indeed, Richard Dawkins' previous works as well as writers like Edward O. Wilson have put forth similar arguments before. Some scholars have labelled this school of thought "scientism," which Mikael Stenmark (1997, 15) describes as the conviction that "there are no real limits to the competence of science, no limits to what can be achieved in the name of science. Or, if there are limits to the scientific enterprise, the idea is that science, at least, sets the boundaries for what we humans can ever achieve or know about reality. There is nothing outside the domain of science, nor is there any area of human life to which science cannot successfully be applied." In other words, what makes the new atheism "new" is not necessarily its new ideas, but the urgency with which the movement feels that these older ideas need to be re-established.
The publication of books by Dawkins, Harris, Hitchens, and Dennett along with their numerous conferences, debates, and public appearances have kept the movement itself quite popular and influential, their aggressive form of argumentation, as well as the ways in which some of their views have become quite "illiberal," has produced some blowback and criticism within the secular and atheist community. That is the focus of this paper. While it is difficult to quantify whether the popularity of the new atheism is on the rise or facing decline, our focus is to examine the reasons for this backlash in the present time. We argue that these internal debates in the atheist community, particularly arguments directed against new atheist writers, has a lot to do with the new atheists' failure to understand not only the social and historical conditions that led to their popularity and influence in the first place, but also the demographical and cultural characteristics of those whom they have influenced.
In other words, many followers of the new atheism were responding to what they considered to be anti-secular, dogmatic, and discriminatory trends in contemporary society, and, as we will argue below, when new atheist writers began to evince similar traits and forms of argument, they faced equally vibrant internal critique. While a variety of large-scale societal trends could likely be examined here to explain the rise and eventual fracture of the new atheism, we focus particularly on the rise of the "millennials" as well as multiculturalism which, we argue, forms the cultural backdrop that precipitated the influence of the new atheism, but also explains much of the internal debate and criticism it is now receiving.
